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Abstract 

This paper speaks about the poems of Basudev Sunan who is a Veterinary Officer by profession but 

actually a versatile poet and writer writing passionately about Dali life and cause. He presents 

through his poems a powerful critic of the so called mainstream but decadent, hypocritical, 

hegemonic Bhramatical culture and provides the alternative in the folk tradition and mythology 

typical to dalits. An intense desire for just and more human world marks the poetry of Sunani. 

Poems after poems deal with the touching issues of untouchibility, questioning the very rational 

of a society which penetrates such heinous crimes against humanity. Through his poems Sunani 

performs a twin function: annihilation of the hegemonic structure and reconstruction of the 

same on the foundation of the humanity. 
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Basudev Sunani born in 1962, is an Oriyan poet of growing repute and the author of four 

collections of poetry and a recent book entitle Dalit Capitalism and Globalisation. He 

represented a strong articulated and engaged Dalit presence in the world of oriyan verse.He has 

authored seven poetry books, three essay books, short stories, a biography, one novel and 

translated a book on ‘Mahatmajotirao Phule’ which has been published by national Book trust of 

India. He has edited two books Buddhism and Dalit : Vision of Modern India andOriyan Dalit 

literature. Many of his works have been also translated into English and several regional 

languages such as Hindi, Gujarathi, Tamil, etc. 

 

Dalit literature remains an important dissenting collective subculture, unified and 

animated by the common historical experience of oppression and marginalization. Dalit literature 

is a part literature written by the Dalits about their lives. Dalit literature forms an important and 

distinct of Indian literature. Dalit literature emerged in the 1960’s starting with the Marathi 

language and soon appeared in Hindi, Kannada, Telegu and Tamil languages through narratives 

such as poems, short stories and most autobiographies which stood out due to their stark 

portrayal of reality and the Dalit political scene. 

 

One of the first Dalit writers was Madara Chennaich, an 11thcentuary cobbler – saint who 

lived during the reign of Western Chalukyan and who is also regarded by some scholars as the 

father of ‘Vachana’ poetry. In 1958, the term ‘Dalit Literature’ was used at the first conference 
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of Maharashtra Dalit Sahitya Sangha in Mumbai. The literary phenomenon to which we call 

Dalit literature in India emerged in the 196s. The primary motive of Dalit literature is the 

liberation of Dalits in india. The aim of Dalit  literature is protest against the established system 

which is based on injustice and exposes the evil hypocrisy of the upper caste. Dalit writing is 

essentially the expression of reality of human life and a greater piece in literature depicts that 

reality with communicable lucid language facilitating narrative with reader’s aesthetic and 

literary sense. Dalit literature is based on experience rather than speculation. 

 

 Dalit writers have portrayed a realistic picture of the Dalit world. The dalit writing is the 

expression of the reality of human life and a great piece of literature. A Dalit does not believe in 

god, religion as propagated by the Hindu scriptures and religious text, as because it is these 

tradition only that have made  them slaves. A Dalit is a person who has the realization of the 

sorrows and struggles of those in the lowest stratum of the society. Commonly, Dalits are called 

in different names like Atisudra, Panchama, Dasa, Adi Dravida etc, are actually the ‘depressed 

classes’ of Indian society. A Dalit is the believer of Humanism- the ultimate ideology of Human 

beings. 

 

 In these two poems, Sunani portrays the situation of Dalit people in the society. In both 

the poems, he has questioned the society. 

In Sunani’s own words: 

 “Let’s take off Mahapatra’s coat 

 From god Bramha’s body 

 ………. 

 To strip off our surnames 

 From our names.” (cast out, p.9) 

  

In this poem “Body Purification” Basudev sunani is questioning the society. Since he is a 

Dalit, he can understand the problems faced by Dalit’s in the society. People exploited the term 

Dalit and no one used the term Dalit with purity. Normally people consider the term Dalit as a 

Shabby one.  Here Sunnani asks Dalit people to question firmly on whose spoiled the term dalit. 

In the poem he is questioning the society that 

 

“which Ganges can clean your shit- smeared body” 

“How many stacks of tulsi leaves will sanctify the Dalit”( 5-6) 

“How many tons of sandal paste will deodorize the Body”(10) 

In total ‘Body Purification’by Basudev Sunani portrays that people exploited the term 

“Dalit” in so many ways and no one can purify it more. In the case of education, people were not 

given good education to the Dalit people. Society was fully considering Dalit people as an 

outcaste. 
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In the ‘Smell of Untouchability’ Sunani caricatures again the mentality of Society. When 

a Dalit touches a high class people, they should sprinkle the holy water. When a dalit comes to 

the home, people used to sprinkle the holy water to make their homes clean. Like an “Pariah 

Dog” people rejects the Dalit people from the society. But people don’t realise that the 

surroundings, the air which they are breathing is mixed with the breath of Dalit People. In the 

bricks of the house have been made from clay is also done by Dalits. For cleaning the roads also 

people need Dalit. Then why do people consider Dalits as smeared things. This is the question 

asked by Basudev Sunani. 

The human touch is like a sword. It possesses both the ends that either to heal or wound. 

The compassionate touch is powerful to heal the hurt of every human on earth. Every religion 

insists upon the touch of god to sanctify the sinners. Even in the bible Jesus Christ touches upon 

the sick and sinners to heal them physically and spiritually. This paper focuses on the touch that 

is strong in wounding the feelings of others. Basudev sunani is a dalit poet. He attempts to bring 

out the touch of fellow beings which make the so called learned and upper caste men feel 

impure. The caste factor has become so deep to turn into tradition. Sunani acts as a mouthpiece 

to exhibit the different forms of social atrocities against the lower caste people. The humanity 

should play a significant role in every man’s life. But, here the poems of Sunani express the 

inhumanness of the upper caste in the society. 

 

The upper caste men are excepted to  retrospect about their treatment of the working class 

men from the lower caste.  Neither the stacks of tulsi leaves nor tons of sandal paste are strong 

enough to remove the unpleasant smell of these people. It is because of the duty of cleansing the 

drainage. The men from the lower caste, clean the sewer tank of the upper caste people taking 

out bucket loads of faeces floating on the water. Of course, it gives their body unpleasant smell. 

They render their service for the people those who live in the society. The learned or the upper 

caste men nose snivel, mouth retch and their eyes squirm in return for their services. The absence 

of these men’s service in the society cannot be imagined. It is explained in a wonderful manner 

in the words of sunani. Even a single day sickness of a lower caste man makes the streets stay 

upswept, the latrines choke and hospitals groan because of unhygienic situation. Other people in 

the society should be ready to face the embarrassing situation of unhygienic. This man expects 

their respect as other humans who lived in the world.  

 

The intelligence and education should help them understand and appreciate the service of 

any human despite of his caste or religion. The poet views the working class men from the lower 

caste know the difference between shit and rice. Since he uses the same fingers for both the 

works. Neither the intelligence nor the education becomes a failure to teach the meaning of 

reverence. The insulted identity of them needs to be unveiled. The lines of Sunani’s Body 

Purification express the inevitability of their contribution in the society.  
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The upper class men are compelled to think about the lower caste workers in their 

absence. The presence of their significance cannot be ignored. Though they are mocked and 

scorned in their presence. But the absence of them cannot be tolerated because they play an 

important role in the society. The working class men do not except them to be pleased but rather 

to be respected. 

Like animals, people were differentiate in differentiate in different in different angles and 

divided into caste as Ezhuva, Dalit etc, by dividing human beings, what the society has earned? 

That is an irrefutable questions. Indian society has been divided in to different sub groups like 

Brahmins, Kshatriyas, Vaishyas and Sudra. Sudra the so called lower caste people are later 

identified as Atisudra, Panchama or Untouchables. 

 

Dalits have been neglected from every sector. Brahmins were the important people in 

olden days. They were restricting Dalit people in all possible way. The main problems of the 

Dalits is therefore ‘the identity crisis’. All the Dalit were intellectually exploited, they suffered 

from insulted identity throughout the generations. The word Dalit was used later used as a Hindi 

and Marathi translation of the official term ‘Depressed classes’ that the British government used 

to describe what is now called the scheduled castes. ‘Untouchable’ has been replaced by the term 

“ Harijan” suggested by Gandhi which later found out be a patronizing word. Dalit also included 

classes like landless labour minorities and all others who are poor. Dalit literature still remains at 

the margin and it is a main stream challenge. 

 

 Dalit literature challenges main stream literature and ask for equality, freedom and right. 

The Dalits were alienated from the knowledge system of the Brahmins. The Brahmins succeeded 

in establishing their power over education over education system in India. The Brahmins 

maintain their monopoly over knowledge taking the support of the communities like Kshatriyas, 

Vyshyas, and Sudras. This kind of exclusion is found in every aspect of the Dalit lives. The Dalit 

entry into knowledge centres is completely prohibited. Sudras and untouchables were to be 

severely punished for violating the ban according to the Brahmanical texts. The Brahmins chose 

education as an important area to put the Dalits under their control.Dalits were excluded from 

social life. Jadav’s ‘outside’ represents the struggle of the Dalits against caste discrimation, 

illiteracy and poverty. 

 

For Sunani, Dalit is not a caste. It is a human which is exploited by another human which 

is followed by the society. Comparing Dalit people from golden age till now, rapid changes has 

come over. In the fields of job, education etc, the government is providing special schemes to 

these people. India has a rich history of thinkers and social reformers who have helped to set up 

the foundations of modern india. Social reforms were  the part of Dalit movements but has been 

done the same as Dalit movements required in the society. The prime intention of Dalit literature 

is to give a voice to the oppressed section of the India. It is the charter of liberty and justice of 
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the Dalit universe and the world of exploited. The literature which expresses the absolute 

reformation and is ready to face the revolution is called Dalit literature. 

 

In Meena Alexander’s ‘Blue Lotus’, she portrays the sufferings of Dalit people. In 

‘Joothan: A Dalit life’ by Om Prakash Vatmeeki, he portrays his own life. After independence 

also, Dalit people were not independent. They were not permitted to receive education. When 

Om Prakash went to class, his headmaster made him to clean the ground for four days. 

 

Educated Dalits often became infuriated when they return to their villages and are  

‘feudally harassed’ by members of the upper castes. The best way for an Dalit is to really 

advance and get a government job or university scholarship given through the quota system. 

Some have even become quite rich in some cases by taking advantage of monopoly of unclean 

jobs only allowed for Dalits. Despite improvement in some aspects of Dalit status 90% of them 

live in rural areas in the mid 1990s, where as an increasing proportion more than 50% work as  

landless agricultural labourers. The spread of Green revolution has tended to increase the gap 

between the prosperous and the poor most of whom are law caste. Education and election to  

political office has elevated the status of many Dalits, but the overall picture remains one of great 

iniquality. A wider Dalit movement including political parties, educational activities, self help 

centres, and labour organisation has spread to many areas of the coutry. Untouchable in urban 

india continue to have low social and economic status.  

 

The fact that this self-made millionaire has risen to the top despite being a Dalit(an 

untouchable), has prompted some to promote his achievements as proof that as India races 

towards economic transformations, a more egalitarians society which is emerging.  As a rule 

India’s economic boom is only enjoyed by high caste people. This is the great tragedy of India. 

People believes that the government needs to force the blossoming corporate sector to introduce 

positive discrimination schemes of the kind which have existed in the public sector for decades. 

 

Firstly, this would be deprive the Dalits from knowledge and education, by which they 

could keep the Dalits in the animal status only. They will not know the meaning of equality and 

dignity.  Secondly, the Brahmins were scared that if the Vedas were read by the oppressed 

sections, the real picture of Brahmanism will come in front of them, as because this will lead 

them to lose their status. The Dalits, being educated will judge the Vedas based on 

reason.Thirdly, this will make them not to claim their right as education can help them to raise 

economic status. If Dalits became illiterate they can move beyond unskilled labour, earn money, 

and so gain greater respect. The other is making life-style changes which get rid of those 

practices considering especially “low” or “polluting” and substituting those of the higher caste.  

 

While women are sharing common problems of gender discrimination with their high 

caste counterparts, they also suffer from problems specific to them. Dalit women are worst 
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effected and suffer the three forms oppression- caste, class and gender. There was a time than 

Dalit women had an extremely low literacy and education levels, heavy dependence on wage 

labour, discrimination in employment and wages, heavy concentration in unskilled, superstitions. 

The very condition of the Dalit women has its root in the vedic period. They have to work either 

as maids or bonded labourers, where they have to face sexual harassment from the upper caste 

male, or they will be turned as prostitutes by society.  

 

References 

Sunani Basudev, Body Purification, Smell of Untouchability(Oriya, 2011). Print  

Basnett, Susan and A.Lefevere. Constructing cultures: Essays on Literary Translation. 

 Clevedon: Multi lingual Matters, 1998. Print  

Bhabha, Homi k. ‘Introduction: Narrating the Nation’, Nation and narration. Ed. Homi k. 

 Bhabha. London: Routledge, 1991(1990). Print  

The location of culture: Discussing Post Colonial Culture. London: Routledge, 1996. Bhoi, 

 Bhima. Stuti Chintamani. Cuttack: Dharma Grantha Store, 1992. Print  

Das, Chittaranjan. A Glimpse into Oriya Literature, Bhubaneswar: Oriya Sahitya Academi, 

 1982. Print  

Freeman, James M. Untouchable : History of a Indian Life. London: George Allen and Unwin, 

 1978. Print.  

 

http://www.rjoe.org.in/

